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SAINT PAUL AND APOSTOLIC SUCCESSION. 

THE doctrine of Apostolic Succession is a very important factor 
in church-life. According to the Greek, Roman Catholic, and 
Anglican Churches, the uninterrupted succession of bishops, elders, 
and deacons from the apostles down to the present time forms an 
essential part of Christ's religion. They consider it as their chief 
guarantee of enjoying full and unqualified possession of Christ's 
truth. Most Protestant Churches on the other hand hold that re- 
ligious truth does not depend upon such an outward sign, but that 
it appeals directly to the human mind whenever and by whomso- 
ever it is pronounced. To them the form of church-government is 
merely a matter of expediency and may be altered as often as it 
appears desirable to meet changed conditions of human life and 
society. 

Such conflicting views render it imperative for theology, in so 
far as it is a historical science, to ascertain what kind of govern- 
ment the original Church of Christ had, and whether the so-called 
apostolic orders are really the direct successors of the apostles. 
Theologians have been very active in this line of research during 
the last fifty years, and especially since 1883. In that year Philo- 
theus Bryennius published for the first time the text of the Teach- 
ing of the Twelve Apostles, also known as the Didache, that word 
being the Greek equivalent of the English noun "Teaching" and 
appearing in the original title. The last chapters of this old 
church-manual throw a flood of light upon the much mooted 
question. As the most prominent representatives of the scholars 
that have engaged in these studies may be named J. B. Lightfoot, 
Edwin Hatch, and Adolf Harnack. 
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Still the problem is very far from being definitely solved ; and 
as it certainly concerns the general public, it appears not inappro- 
priate to discuss one of its principal features, namely, the relation 
of Saint Paul to the Apostolic Succession. "The Apostle of the 
Gentiles" is the central figure of the Apostolic Age, the father of all 
the Christian Churches which exist at present. Analysing there- 
fore his position may in some respects produce better results than 
the methods which are usually followed. 

The natural starting-point is a historical definition of the term 
"Apostle" as the title of the first twelve disciples of Jesus of Naza- 
reth as well as of Saint Paul. There may be such as imagine that 
it is entirely superfluous and even indicative of irreverence to ex- 
amine the ground on which Saint Paul's apostleship rests. But it 
is absolutely necessary to do so. For Saul of Tarsus was not a 
personal disciple of Jesus ; and the Twelve were selected by the 
Lord, before Saul had become aware of his existence. Now, we 
have to assume either that the number of apostles was strictly lim- 
ited and was either twelve or thirteen ; or that the number of apos- 
tles was unlimited. In the first case Saint Paul must have become 
either one of the Twelve, the substitute of Judas Iscariot, or the 
thirteenth apostle, while in the second case we must be able to 
demonstrate that the Apostolic Church recognised many more 
apostles. These two possibilities imply of course two different defi- 
nitions of what constitutes an apostle. A quotation from Lightfoot 
will perhaps serve to render this more distinct. He says : 1 

"At the first institution of the office the Apostles were twelve in number. Ac- 
cording to the prevailing view this limit was strictly observed, an exception how- 
ever being made in the case of St. Paul. Nay, so far has the idea of this restric- 
tion of number been carried by some, that they hold the election of Matthias to 
have been an ill-advised act, and to have been subsequently reversed by an inter- 
position of God, St. Paul being substituted in his place." 

It cannot be denied that the very fact of Saint Paul's aposto- 
late presents quite a difficulty. His position as to the Twelve has 
to be explained, and to that end it is necessary to examine carefully 

1 Epistle to the Galatians, p. 94. 
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the New Testament references from which a clear conception of 
the task and prerogatives of the original apostles may be gained. 

The passages conveying information concerning this point are 
but few. Yet they are sufficient in assisting us to arrive at final 
conclusions. The first fact which is universally acknowledged is 
that the Twelve were called by Jesus of Nazareth in person. It 
may, however, be doubted whether he called them one by one in 
succession, till their number was complete, or whether he chose 
them in a body from a greater circle of adherents. In support of 
the first view Matt. iv. 18-22 and Matt. ix. 9-10 may be cited, while 
the second could be based on Mark. iii. 16-19 and Luke vi. 13. 
This difference is, however, of comparatively little importance, 
and attention is here called to it simply for the purpose of showing 
that the Gospels contain numerous statements which contradict and 
even exclude one another. These differences make it highly prob- 
able that the historical books of the New Testament have been 
compiled from various sources and invite us to separate them, if 
possible, into their original elements in order to be enabled to pass 
judgment on their respective value as sources of history. The chief 
reason for mentioning this is my desire to emphasise the fact that 
we shall in the course of this investigation frequently encounter 
passages opposed to each other, and that in such instances we 
shall be compelled to decide in favor of one or the other on general 
principles. 

Jesus himself either called or selected the Twelve. But it is 
extremely doubtful whether he himself designated them as apostles. 
In the Gospels the original apostles are as a rule called "The 
Twelve," or "The Disciples." In John the word "apostle" oc- 
curs but once, John xiii. 16, and there the term is not applied to 
the Twelve. In each Matthew and Mark it is used only once of 
the Twelve. In Luke vi. 13 alone we find the direct statement that 
Jesus called the Twelve : Apostles. The exact words are : "whom 
also he named apostles." But both the word "also" and the rather 
uncommon term "named," instead of called — the Greek verb used 
is 6vo(id£m — seem to indicate the hand of an interpolator. It is ac- 
cordingly very probable that the title of "Apostles" was given to 
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the Twelve not by their master, but by their disciples. That is to 
say, the term has been applied to them not in order to express the 
peculiar relationship existing between them and their Lord as his 
personal disciples, on account of which they occupied a place quite 
apart from almost all other Christians even in the Apostolic Age, 
but in order to designate them as messengers and representatives of 
Jesus Christ. If that is to be admitted as true, the title belongs 
with the same right to all other Christians who acted and still act 
in the capacity of messengers and representatives of their master 
in the same manner as the original apostles. 

Jesus invited the Twelve to follow him, because he intended 
to train them for the ministry of the gospel. For that reason he 
carefully instructed them in the truth of God's kingdom, as it had 
been revealed to him, laying upon them the injunction that they 
should proclaim it in turn to others. He also endowed them, ac- 
cording to Mark iii. 15, with the power of casting out demons, 1 
or, according to Matt. x. 8, of curing diseases, restoring the dead 
to life, cleansing lepers, and casting out demons. In numerous 
passages of the Acts, compare for instance Acts i. 22, the task of the 
Twelve is stated to consist in bearing witness of Christ's resurrection. 
We may therefore safely assume that the gift of healing was deemed 
by the author of the Acts but an incidental quality of the Apostles, 
whereas preaching Christ's Gospel was their real calling. For the 
witness of their master's resurrection included as a matter of course 
information as to the life and teaching of Jesus Christ whenever the 
audience was not acquainted therewith. It is unnecessary to ex- 
plain in detail that the Twelve had to become itinerant preachers 
in obedience to their calling. The shortest and least misleading 
definition of the term "Apostle" is accordingly the following: An 
apostle is an itinerant preacher. In order to prove the absolute cor- 
rectness of this definition it must of course be shown that in the 
Apostolic Age all itinerant preachers were called apostles. 

With the exception of this definition all will agree as to the 



1 The highest and most authoritative textual critics, as Teschendorf, Tregelles, 
Westcott, and Hort, omit Mark iii. 15, "to have power to heal sicknesses and." 
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special vocation of the Twelve. It remains to be seen among whom 
Jesus wanted them to labor for his kingdom. According to Matt. x. 
5-6 he instructed them expressly : "Do not depart into the way of 
the Gentiles, nor enter a town of Samaritans, but go rather to the 
lost sheep of the house of Israel." They were to work exclusively 
among the Jews. That commandment perfectly agrees with the 
well-known and clearly-stated position of Jesus as to the Gentiles. 
He told his disciples Matt. xv. 24: "I am sent alone to the lost 
sheep of the house of Israel," and the woman of Canaan in the same 
passage : " It is not right to take the bread from the children and 
cast it to the dogs." To this class of utterances belongs also Matt. 
vii. 6 : " Do not give that which is holy to the dogs, nor cast your 
pearls before the swine!" The words "dogs" and "swine" in 
the mouth of a Jew denoted contemptuously the heathen, because 
they lived as dogs 1 and ate pork. That Jesus shared or at least 
acknowledged to such a degree the national prejudices of his coun- 
trymen may appear impossible and scandalising to many who know 
him only as the savior of all mankind. But the fact that such was 
actually the case cannot be denied. We have to recognise here 
the same Jesus who Matt. v. 17-19 states: 

' ' Do not think that I have come to dissolve the law or the prophets. I have 
not come to dissolve but to fulfill. For verily I say unto you, until heaven and 
earth disappear, not a single jot nor tittle of the law shall disappear, until every- 
thing has happened. Who now destroys one of the least of these commandments 
and teaches the people thus shall be called the least in the kingdom of heaven 
But who observes and teaches them he shall be called great in the kingdom of 
heaven." 

It is not my intention to explain here the apparent discrepancy 
between such utterances of Jesus and the fact that he is believed 
by the foremost nations to be the Messiah of the whole world. My 
present aim is to emphasise that Jesus considered himself first of all 
as the Messiah of his own nation, and that he forbade his original 
disciples to carry his message to Gentiles and Samaritans. This fact 

1 Cf. Deut. xxiii. 18, "Thou shalt not bring the price of a dog into the house 
of the Lord thy God for any vow." Dog, in this passjage, is fuer mollis. The 
Hebrew word is 322. 
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is further confirmed by the significance of their number. Jesus 
selected twelve disciples and foretold them Matt. x. 23 : "Verily 
I say unto you : You shall not finish the cities of Israel, before the 
Son of Man shall come," because the people of Israel was supposed 
to consist of twelve tribes. That this is the true significance of the 
number is directly attested in Matt. xix. 28, which reads : "Verily 
I say unto you that at the regeneration when the Son of Man shall 
sit on his throne of glory, you who have accompanied me shall 
also sit on twelve thrones judging the twelve tribes of Israel." 

No Bible-student will deny the force of the preceding argu- 
ment, but almost all of them attempt to modify it in some way or 
other. Lightfoot, for instance, tells us that the Twelve were "orig- 
inally the Apostles of the Circumcision, the representatives of the 
twelve tribes." The italics have been introduced by me to render 
it quite clear that Lightfoot desires us to believe that the Twelve 
afterwards ceased to restrict themselves to missionary labor among 
their own countrymen. K. Schmidt writes : x 

" The activity of the Twelve has not remained confined to the field of the Cir- 
cumcision. The New Testament indeed offers nothing certain concerning their 
missionary work among Gentiles, and the legends of their scattering over the coun- 
tries of the earth, which they had divided among themselves as mission-fields, are 
entirely unconfirmed. But it has been ascertained that towards the end of Saint 
Paul's life, Saint Peter exercised through personal intercourse as well as through 
epistles influence among the Gentile Christians, and that, after Saint Paul's death, 
Saint John succeeded to the position of leader of the Gentile Christians." 

We find indeed Matt, xxviii. 18-20 the commandment: "Go 
and teach all the Gentiles, baptising them in the name of the Father 
and of the Son and of the Holy Ghost, teaching them to observe 
all whatsoever I commanded you." These words are said to have 
been spoken by Christ, when after his resurrection he took final 
leave of his disciples. They are directly and unmistakably opposed 
to his former injunction not to go to Gentiles and Samaritans; and 
we must take it for granted that the Twelve obeyed the new com- 
mandment to the very letter. It was given on such an extraordinary 
occasion that they could never forget it. Nor could they doubt its 

1 Hauck's Realencyklojiadie. 
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absolute validity. For, if the human Christ had ever had authority 
with them, their risen and glorified Lord must command implicit 
faith. Disobedience, and even hesitation, were excluded. Conse- 
quently we expect to see the Twelve start immediately on mission- 
ary expeditions not alone to Jewish, but also to Gentile, communi- 
ties and countries. 

Instead of that, the Twelve stayed at Jerusalem preaching only 
to Jews, just as if the commandment of Matt, xxviii. 18-20 had 
never been given. Even Saint Peter's Pentecost sermon is ad- 
dressed not to all nations, both Jews and Gentiles, but, according 
to Acts ii. 14, to Jews and the inhabitants of Jerusalem, according to 
verse 22, to Israelites, according to verse 36, to the whole house of 
Israel. No trace of Gentile hearers is to be discovered in the words 
of Saint Peter on that eventful day. Moreover, we learn from the 
Cornelius episode, Acts ix. 32 to xi. 18, that it required a special 
and thrice repeated revelation from heaven to make Saint Peter ac- 
cept the invitation of the Roman centurion and enter his house for 
the purpose of preaching Jesus Christ to him. But even that occur- 
rence did not lead to any arrangements on the part of the original 
apostles for establishing a regular mission among the Gentiles. 
On the contrary, the very existence of Gentile congregations at 
Antioch, in Syria and Cilicia, which had sprung up spontaneously 
after Stephen's martyrdom led, many years after Saul's conversion, 
to a public discussion at Jerusalem of the question whether those 
Gentile congregation sought to be recognised as Christian congre- 
gations or not. So far for the testimony of the Acts, which is 
throughout supported and even rendered more pointed by that of 
the Pauline Epistles. 

Nearly all the epistles of Saint Paul bear witness that the 
Apostle of the Gentiles was vehemently opposed by a certain fac- 
tion of Jewish Christians, because he did not enjoin his heathen 
converts to observe the Jewish law. Those adversaries denied the 
apostleship of Saint Paul, and evidently pretended to act in the 
name and on the authority of the Twelve, who undoubtedly re- 
frained from working among Gentiles. The first two chapters of 
the Epistle to the Galatians show that this hatred of Saint Paul 
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was in no wise shared by the Twelve and the other leaders of the 
Church of Jerusalem. But, as late as seventeen years after his 
conversion, while approving of Saint Paul's and Barnabas's success 
among the Gentiles, they claimed for themselves no other distinc- 
tion than that of being apostles of the Circumcision, that is, of the 
Jews. Saint Paul repeats a statement to that effect not less than 
three times in close succession. Gal. ii. 7 reads: "They saw that 
the Gospel of the Foreskin was committed unto me, as the gospel 
of the Circumcision unto Peter, " verse 8 : "He that was mighty 
in Peter to the apostleship of the Circumcision was mighty in me 
to the Gentiles," and verse 9: "They gave me and Barnabas the 
right hands of fellowship, that we should go to the heathen and 
they to the Circumcision." The apostle proceeds then to relate, 
Gal ii. 11 ff., that Cephas came afterward to Antioch, and that he 
was even then afraid to be seen in company with Gentile Chris- 
tians, committing thereby, as Saint Paul judges, a great sin. 

The passage Matt, xxviii. 18-20 is therefore contradicted both 
by the Gospels and the Acts as well as the Epistles of Saint Paul 
and cannot contain genuine words of Jesus Christ. They have 
been inserted by a man who was well acquainted with the histori- 
cal fact that Gentiles had been converted by apostles of Christ, 
and that the Christians were baptised into the name of the Father 
and of the Son and of the Holy Ghost ; and who presumed that 
Jesus Christ must have given the directions which led to those re- 
sults. Not finding them in the Gospel, he reconstructed them to 
the best of his knowledge and ability and put them where, as he 
imagined, they belonged. The reasons for representing the risen 
Christ as having spoken them are obvious. For Jesus of Nazareth 
had too unmistakably pronounced the contrary. It is, however, 
very improbable that Jesus should have waited with revoking his 
first commandment till after his death and resurrection, nor is it 
easy to believe that he himself should have introduced on that oc- 
casion the baptismal formula: "In the name of the Father and of 
the Son and of the Holy Ghost," which does not occur anywhere 
else in the Gospels. I do not at all object to that formula, but am 
of the opinion that it is rather an expression of the belief of the 
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Christian congregation than a direct testimony of Jesus Christ, and 
that it has as its presupposition the experiences of the day of Pen- 
tecost. 

The twelve apostles were, accordingly, not only appointed 
originally by Christ as his messengers to the twelve tribes of 
Israel, but also, for at least the first twenty years after the death of 
Jesus, kept aloof from intercourse with Gentiles. Their proper 
mission-field was among the lost sheep of the house of Israel. 
That does not of course imply that they stayed all their life within 
the boundaries of Palestine. For at that period Jews were scattered 
over all the provinces of the Roman Empire and the adjoining 
countries of the East. There was hardly any large city within the 
confines of those countries which had not its Jewish population 
and its Jewish synagogue. The Twelve had to follow their coun- 
trymen everywhere. That is not only to be admitted as probable 
on general principles, but is directly attested in the New Testa- 
ment, for instance, i Cor. ix. 5. On the strength of that passage 
the Christians at Corinth must have been well acquainted with the 
missionary journeys of "the other apostles and the brothers of the 
Lord and Cephas." Several of them, and more especially Saint 
Peter, must have visited the city of Corinth, which visit in turn 
accounts for the faction of Cephas among the Christians at that 
place, (cf. 1 Cor. i. 12). But since the original apostles had mean- 
while grown to be ripe men and had still, as the epistles of Saint 
Paul demonstrate, to take into account the national and religious 
prejudices of their countrymen, it is very unlikely that they should 
ever have changed their original attitude with regard to the Gen- 
tiles. They recognised them in principle as true Christians and 
where they could do so without provoking opposition among their 
Jewish adherents, occasionally exchanged, courtesies with them, 
but were first of all anxious not to render themselves incapable of 
performing their proper task by attempting to compete with Saint 
Paul in preaching to Gentiles. 

There is still another, more practical, but therefore not less 
cogent, reason which prevented them from undertaking such a 
thing. A discussion of that point, however, must be postponed 
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for the present. It has become clear that the apostle Paul cannot 
be numbered among the Twelve, but that he stood quite by him- 
self, as far at least as the original apostles were concerned. From 
this it further follows that the bishops, elders, and deacons of the 
churches founded by him cannot be called successors of the Twelve 
Apostles, unless Saint Paul himself was a successor of the Twelve. 

This question leads us to investigate the origin of Saint Paul's 
apostolate. For that purpose we turn to the autobiographical 
remarks found in his epistles, especially in the first part of that 
to the Galatians, as well as to the passages in the Acts treating of 
Saint Paul. What, however, the apostle himself states, is as com- 
pared with the testimony of the Acts, information at first hand ; 
and since Saint Paul must be considered a trustworthy man, we 
are compelled to decide in favor of the Epistles wherever, with 
regard to events of his own life, serious differences between the 
Epistles and the Acts are encountered. 

In the Acts Saint Paul is designated as apostle for the first 
time c. xiv. 14, after he had started together with Barnabas on his 
first western missionary expedition, in the course of which they 
visited the island of Cyprus and the districts of Pamphylia, Pisidia, 
and Lycaonia in Asia Minor. Their starting-point was Antiochia 
in Syria. Acts xiii. 1-3 we are told of five prophets and teachers 
at that city, namely, Barnabas, Simeon, Lucius, Manaen, and Saul. 
They were directed by the Holy Ghost to set apart two of their 
number, Barnabas and Saul, for what turned out to be in the end 
missionary work in Asia Minor and Europe. According to verse 3 
Simeon, Lucius, and Manaen laid their hands upon Barnabas and 
Saul, before these two set out on their tour. From the fact that 
Saint Paul is called a prophet or teacher in Acts xiii. 1, while he 
appears as a full-fledged apostle in Acts xiv. 14, the conclusion has 
been drawn that he did not become an apostle of Jesus Christ, be- 
fore he undertook his so-called first missionary journey ; and the 
laying on of hands, Acts xiii. 3, is generally understood as being 
the consecration or ordination of the apostle Paul. 

We are fortunately in a position to define exactly the date at 
which that ceremony took place. Some information concerning 
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the first period of Saint Paul's life after his conversion is contained 
in Acts ix. 1-30 and xi. 25-30. According to these passages, Saint 
Paul made in the course of that time two visits to Jerusalem, 
the first not so very long after he had become a follower of Christ, 
(compare Acts ix. 23 and 26-30) the second apparently just before 
his departure for Cyprus, Pamphylia, Pisidia, and Lycaonia (com- 
pare Acts xi. 30 and xiii. 1 ff). Now the apostle himself states in 
the first two chapters of his Epistle to % the Galatians that he went 
to Jerusalem for the first time three years after his conversion and 
for the second time fourteen years later, or seventeen years after 
he had seen Christ on the way to Damascus. It is not to be doubted 
that, on the one hand, Saint Paul's two visits to the Church at 
Jerusalem, mentioned in both, Acts ix. 26 and xi. 30, and Gal. i. 
18 and ii. 1, are identical and that, on the other hand, the dates of 
those visits as given by the apostle himself are correct. Hence the 
ordination of the apostle Paul occurred exactly seventeen years after 
his conversion and was administered at Antioch by Simeon, Lucius, 
and Manaen, three otherwise entirely unknown prophets and teach- 
ers of the congregation at that city. 

Such an explanation, however, is apt to arouse serious doubts 
and strenuous objections on the part of those who believe in the 
necessity of apostolic succession. For it is an essential part of that 
doctrine that the first bishops, elders, and deacons should have been 
ordained by the apostles in person and not by some one else. There- 
fore, it is still more important that the ordination of the apostle 
Paul should have been performed by the Twelve. The prophets 
and teachers did not belong to the so-called apostolic orders and 
could, accordingly, not even ordain a simple deacon. We learn 
from 1 Cor. xiv. that any member of a Christian congregation could 
become a prophet without any official authorisation whatsoever. 
For, to be a prophet meant nothing else than to explain some 
point of Christian truth in presence of the congregation. Saint 
Paul even thinks it possible and desirable that all Christians should 
become prophets and urges them expressly to strive after that gift. 
He writes 1 Cor. xiv. 1: "Desire the spiritual gifts, but rather that 
you may prophesy," and verse 31 : "You may all prophesy one 
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after another that all may learn and all may be exhorted." Wherein 
prophesying consisted may be learned from verses 24-25, which 
read as follows: "When all should prophesy, and there should 
enter an unbelieving or ill-informed person, he would be confuted 
by all, he would be examined by all ; the secrets of his heart would 
become manifest ; and thus falling on his face he would worship 
God, announcing that indeed God is in you." If, accordingly, 
Saint Paul's apostolic authority has to be based on the fact of his 
having been regularly ordained, it was clearly the duty of the 
Twelve to administer that sacrament. But, if the ceremony men- 
tioned in Acts xiii. 3 is to be considered as his ordination, it must 
be declared as irregular and therefore void, a conclusion which 
would at the same time cast the gravest doubts upon the validity 
of the ordination of all those bishops, elders, and deacons who were 
ordained by Saint Paul as well as of that of their successors. From 
these conclusions, there is no escape on the ground of the Catholic 
doctrine of Apostolic Succession. 

Brought face to face with this difficulty, we turn to the Pauline 
Epistles in order to discover what information we can gather there. 
Gal. i. 1 reads: "Paul, an apostle not through men nor by men, 
but by Jesus Christ and God the father who raised him from the 
dead." Both terms "through men" and "by men" denote in dif- 
ferent ways the cause of which Saint Paul's apostleship was the 
effect. In the first case, men are the means and instruments. That 
is, men might have received a divine revelation to the effect that 
Saint Paul had been elected by God and Jesus Christ as apostle, 
with the injunction to communicate that revelation to Saint Paul 
and to all other Christians. In the second case, men are the agents. 
That means, certain Christians, after having become acquainted 
with Saint Paul, gained the conviction that he possessed in an emi- 
nent degree the gifts and qualities which belonged to the make-up 
of an apostle. They, therefore, encouraged and persuaded him to 
enter upon that career. Both these possibilities are, Gal. i. 1, most 
emphatically denied. Men were not in any way the cause of Saint 
Paul's apostleship. Jesus Christ and God the Father called him 
directly, without the assistance of a human mediator. Saint Paul 
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wrote these words, "an apostle not through men nor by men," ex- 
pressly with the intention of giving the lie to his adversaries who 
had asserted the very opposite of him. Under these circumstances, 
we have either to admit that the information contained in Acts 
xiii. 1-3 is unreliable or to reject the usual interpretation of that 
passage as wrong. For, according to the latter, God would have 
appointed Saint Paul as apostle through the medium of his three 
colleagues, Simeon, Lucius, and Manaen, who received a special 
revelation to that effect. 

The first part of the Epistle to the Galatians is still more ex- 
plicit as to the true nature and origin of Saint Paul's apostolate. 
As apostle he was under obligation to no man. He did not apply 
to any one for instruction, not even to the Twelve. Thus he states, 
Gal. i. 11-12: "The gospel preached by me is not according to a 
man. For I did not receive it from a man, nor was I instructed." 
This is further explained, verses 16-17: "I did not immediately 
(after his conversion) confer with flesh and blood, nor did I go to 
Jerusalem to those that were apostles before me." He saw Cephas 
and James, the brother of the Lord, for the first time three years 
after his conversion and then only for two weeks and did not meet 
them again till fourteen years later. As there exists not the least 
reason why Saint Paul's statements in this case should not be ab- 
solutely true, we have to acknowledge that he was ordained, or 
consecrated, neither by the original apostles nor by other persons. 
In this respect the election of Matthias furnishes a parallel. For 
it is quite evident that Matthias was as little ordained as Saint 
Paul. Acts i. 26 simply says : "The lot fell upon Matthias, and 
he was numbered with the eleven apostles." Consequently, Saint 
Paul not only did not belong to the Twelve, but also did not be- 
come their successor. He occupies, as to them, an exceptiona 
and extraordinary position, at least from the point of view of the 
Catholic doctrine of Apostolic Succession. 

That will become finally confirmed when we shall succeed in 
determining the exact time at which Saint Paul's apostleship com- 
menced. The relative clause in the already quoted phrase, Gal. 
i. 1, "an apostle ... by Jesus Christ and God the Father who 
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raised him from the dead," places that date somewhere after 
Christ's resurrection. As Jesus Christ is described there as the 
direct agent, it is only natural to assume that on that occasion he 
appeared to Saint Paul in person. Such an event required as a 
matter of course the active co-operation of God the Father. The 
heavenly Jesus, in constant communion with the Father, could not 
think of returning to the earth, unless God authorised him to do 
so. In this sense Saint Paul was certainly entitled to call himself 
an apostle both by Jesus Christ and by God the Father. 1 Cor. 
ix. 1 seems likewise to support this view, namely, that Jesus Christ 
in person invited Saint Paul to become his apostle. The two ques- 
tions which there follow one another immediately: "Am I not an 
apostle? Have I not seen our Lord Jesus?" hardly admit of any 
other explanation than that the writer of those words intended to 
say that he had become an apostle when he saw the Lord. The 
same Epistle in which these two questions occur knows of but one 
vision of Christ which Saint Paul had ; and that was, according to 
Saint Paul's testimony, the last appearance of the risen Christ up 
to the time when First Corinthians was written. We must, there- 
fore, conclude that 1 Cor. xv. 8 refers to the same event which we 
find described at greater length in Acts ix. 1 ff., xxii. 3 ff., and xxvi. 
12 ff., and which is commonly called St. Paul's conversion. From 
the passages thus far examined, it seems to be quite clear that his 
apostolate began directly after his conversion, or that his conver- 
sion and his apostolic call are identical or at least coincident. 

That is made still more apparent by Gal. i. 15 ff. According 
to that passage, the revelation of Christ in Saint Paul served the 
purpose of making him preach the gospel among the Gentiles ; 
and this revelation took place three years before his first and seven- 
teen years before his second trip to Jerusalem, that is to say, at 
the very threshold of his Christian life. During all these seventeen 
years he was busily engaged in propagating belief in Jesus Christ. 
That is directly stated in Gal. i. 22 f. : "I was unknown by face to 
the Christian congregations of Judaea. Only they were hearing that 
he who once persecuted us now preaches the faith whom he once 
destroyed." Since he preached in different countries and cities — 
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Arabia, Syria, Cilicia, and Damascus are mentioned — he was not a 
settled but an itinerant preacher, not a prophet, but an apostle. 
He himself describes (Gal. ii. 2) this activity in the interest of 
Christ's Gospel as "running." 

If more proof should be required, it is furnished in Gal. ii. 7-9 
by the thrice-repeated statement that Saint Paul was an apostle 
and was recognised as such by James, Cephas and John, even be- 
fore the ceremony at Antioch of Acts xiii. 1-3 occurred. The words 
in question are: (1) "When they saw that I was entrusted with 
the gospel of the foreskin as Peter with that of the circumcision;" 
(2) "He that was effective in Peter to the apostolate of the Cir- 
cumcision was effective also in me to the Gentiles ; " (3) " Knowing 
the grace which was given me, James, Cephas, and John, who were 
regarded as pillars, gave me and Barnabas the right hands of fellow- 
ship that we to the Gentiles, they however to the Foreskin." 

The information furnished by the Acts concerning the life of 
Saint Paul between his conversion and his first journey to Asia 
Minor, is extremely meagre and unsatisfactory. But, in the main, 
it corroborates the testimony of the Epistle to the Galatians. For 
we learn from the Acts that Saint Paul became at once engaged in 
preaching the gospel in different localities. Damascus, Tarsus, 
and Antioch, the latter two cities being the capitals of Cilicia and 
Syria respectively, are especially named. The only serious differ- 
ences are, first, that the apostle's sojourn in Arabia is not men- 
tioned in the Acts, and second, that his first visit at Jerusalem is 
represented in another light than in Gal. i. 18. But that may be 
accounted for on the following supposition. The author of Saint 
Paul's life in the Acts was apparently not acquainted with the de- 
tails of his earlier life and his work in the East. That the apostle 
is called, Acts xiii. 1, a prophet, is therefore of little significance, 
except as indicating perhaps that, towards the end of the first pe- 
riod of his apostolic activity, he may have had a kind of permanent 
home at Antioch. That again would go far to prove that the only 
distinction between a prophet and an apostle in the Apostolic 
Church was that the former was a settled, the latter an itinerant, 
preacher. The laying on of hands, Acts xiii. 3, cannot under these 
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circumstances be more than simply a farewell blessing; and the 
revelation, mentioned Acts xiii. 2, must have been to the effect, 
not that Saint Paul was henceforth to be an apostle, but that he 
and Barnabas should seek new mission-fields in the West. 

But it will be maintained that St. Paul was not in need of any- 
thing like an ordination, or consecration, because he was appointed 
directly by Jesus Christ himself. People who hold this view will in- 
deed accept the definition of an apostle's being an itinerant preacher, 
but will add the modification that an apostle must have been called 
by Jesus Christ in person. In order to be enabled to form an ac- 
curate conception as to this point, we have to investigate the real 
character of the revelation on the strength ®f which Saint Paul 
claimed to be an apostle. 

The Acts furnish us not less than three different accounts of it, 
namely, Acts ix. 1 ff., xxii. 3 ff., and xxvi. 12 ff. The latter two 
passages apparently hand down narratives in which the apostle 
himself relates his conversion. But it is hardly necessary to call 
attention to the fact established long ago that St. Paul's addresses, 
as found in the Acts, do not contain his original words. There is a 
possibility that persons who were present when they were delivered 
and remembered them more or less exactly put them down in writ- 
ing. But it is more probable that the historian, not possessing 
such copies of the original speeches, composed them in accordance 
with what, to the best of his knowledge and belief, the apostle 
might have spoken. Neither Acts xxii. 3 ff. nor xxvi. 12 ff. can 
therefore be considered as conveying historical information as to 
the details of Saint Paul's conversion at first hand. Moreover, 
having in mind the probable origin of these orations, we cannot be 
very much surprised when we shall perceive that they differ to a 
considerable degree from one another as well as from the state- 
ments in the Epistle to the Galatians. 

According to Acts ix. 1-19, neither Christ nor Ananias informed 
Saint Paul directly that he was henceforth to be an apostle. The 
words used by Jesus are : "Saul, Saul, why do you persecute me?" 
and "I am Jesus whom you persecute. But arise and go into the 
city, and it shall be told you what you must do. " Ananias says to 
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him: "Brother Saul, the Lord has sent me, Jesus who appeared 
to you on the way where you came, that you may see again and be 
filled with the Holy Ghost. " 

In the second account, Ananias charges Saint Paul expressly 
to become a witness of what he had seen, and, after the apostle's 
return to Jerusalem, that general command is specified so as to 
mean that thereafter he was to confine his work to the Gentiles. 
Acts xxii. 14 f. Ananias tells Saint Paul: "The God of our fathers 
has selected you to know his will, and to see the just one, and to 
hear the voice of his mouth that you shall be his witness to all 
men of what you have seen and heard." Verses 17 ff. then go on 
to relate : " But when I had returned to Jerusalem and was praying 
in the temple, I happened to be in a trance, and I saw him saying 
to me; Hasten and go quickly out of Jerusalem, because they will 
not accept your testimony of me ... I shall send you far to Gen- 
tiles." 

In the third account, Ananias of Damascus is not mentioned 
at all. But it is Jesus himself who informs Saint Paul: "I am 
Jesus whom you persecute. But arise and stand on your feet. For 
to this end I appeared to you, to select you as servant and witness 
of what you have seen and what I shall show you, and I deliver you 
from the People and from the Gentiles, to whom I send you to open 
their eyes in order that they may turn from darkness to light and 
from the power of Satan to God, that they may receive forgiveness 
of sins and a lot among the sanctified through faith in me." Acts 
xxvi. 15-18. 

Of these three versions the first two are contradicted not only 
by the third, but also by Gal. i. 1 ff. , inasmuch as Ananias is made 
by them the mediator between Jesus Christ and Saint Paul. For, 
although that is not stated directly in the first account of the apos- 
tle's conversion, it follows from the fact that Ananias learns in a vi- 
sion, before he had seen the new convert, that he had been chosen 
as an instrument to carry the name of Jesus to Gentiles and kings 
and sons of Israel. We have, therefore, to assume that he com- 
municated this vision to Saint Paul. That does, however, not im- 
ply that Acts xxvi. 12 ff. is an absolutely authentic account of the 
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apostle's conversion. For the statement of verse 20 : "I announced 
first to them at Damascus and Jerusalem and the whole land of 
Judaea and the Gentiles to repent and turn to God" is contradicted 
by Gal. i. 22 ff., as far as the preaching in Judaea is concerned. But 
no matter how far Acts xxvi. 12 ff. is to be considered as historical, 
it agrees with Gal. i. 1 ff. in so far as a human agency is excluded 
with regard to Saint Paul's apostleship. 

The next question to be settled is how Jesus called Saint Paul 
to become his apostle. The Twelve were invited by Jesus to follow 
him, in order to be made fishers of men ; while other people were 
present and saw and heard what was happening. Their apostolate 
was, consequently, an objective fact. No room was left for doubt- 
ing that they had actually been called by Jesus Christ himself. Acts 
ix. 7 seems to support the view that Saint Paul became an apostle 
in a similar way. The passage reads: "The men who were travel- 
ling with him stood amazed. For they heard the voice, but beheld 
no one." The supposition of course is that Jesus on that occasion 
uttered virtually the words we find Acts xxvi. 15 ff. But, Acts 
xxii. 9 states: "Those that were with me beheld the light, but did 
not hear the voice of him who spoke to me." The third account 
seems to concur in this respect with Acts xxii. For in Acts xxvi. 13 
f. it is said : "A light from heaven surpassing the brightness of the 
sun shone around me and those that travelled with me ; and when 
we all had fallen to the earth, I heard a voice saying to me." The 
force which threw them all to the ground can only have been the 
light, which, therefore, must have become visible to all. On the 
other side, the change of the subject in the last two clauses from 
"we" to "I" apparently indicates that the words were heard by 
Saint Paul alone. 

Hence, according to two of the three accounts of the Acts, 
Saint Paul's apostolic call was not an objective, but a subjective, 
event which took place in his inner life and consciousness rather 
than in the outer world. For, although other persons were within 
hearing distance and were aware of something extraordinary going 
on, the voice of Jesus did not become audible to them. Such a 
conception of the origin of Saint Paul's apostolate coincides with 
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what the apostle himself states, Gal. i. 16. where we read that God 
revealed his son in him that he should preach him among the Gen- 
tiles. It is further supported by the well-attested fact that Saint 
Paul's apostleship was most strenuously denied by certain Chris- 
tians who stood in close relationship to the original apostles. If 
there had been any witnesses of Saint Paul's appointment as apostle 
of the Gentiles by Christ, he would certainly have referred to them 
in order to overcome his opponents. But as it was, he could only 
appeal to his apostolic labors. For thus we read in i Cor. ix. i f. : 
"Are you not my work in the Lord? If I am not an apostle to 
others, I am however at least to you. For you are the seal of my 
apostleship in the Lord ! " 

Saint Paul nowhere alludes to Jesus Christ's having spoken to 
him. Even in i Cor. ix. i he only mentions that he has seen him, 
although his contention of being Christ's apostle as truly as any of 
the original apostles would have been greatly strengthened if he 
had been able to quote the words of Jesus with which he had been 
installed in his high office. The passage referred to is the well- 
known question : "Am I not an apostle? Have I not seen our 
Lord Jesus?" That is rather curious and renders it not improb- 
able that Jesus did not talk to Saint Paul when he appeared to 
him. The testimony of the Acts to the contrary can certainly not 
be considered as very convincing in the face of the absolute silence 
of the Pauline Epistles. 

This, however, is only of secondary importance. The main 
thing is to understand why Saint Paul had to regard even the mere 
appearance of Jesus Christ as a call to enter his service in the ca- 
pacity of an apostle. Saint Paul, as we learn from Gal. i. 14, Phil, 
iii. 5 f., Acts xxii. 3 ff., etc., was a zealous Pharisee, a Jewish divin- 
ity student, before he came to believe in Jesus Christ. As disciple 
of Gamaliel he must have been aware of being destined for the 
office of a teacher of religion. That very knowledge made him at 
first a persecutor of the Christians. He felt from his Jewish stand- 
point obliged to be a defender of God's religion, and recognised in 
the disciples of Jesus dangerous foes of the true faith. The vision 
of Jesus proved to him that he had been mistaken. But it also 
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demonstrated that God and Jesus Christ were taking quite an un- 
common interest in him. Otherwise, they would have ignored his 
wicked efforts, just as they proved indifferent to the pernicious ac- 
tivity of the other persecutors of the Christians. This again im- 
plied that he was expected to perform a more than ordinary task, 
which, however, could only consist, in view of Saint Paul's previ- 
ous training, in preaching and propagating the same faith he had 
at first destroyed. Just as he had not been content with harassing 
the adherents of Jesus where he lived, but had gone after them to 
Damascus and would have followed them elsewhere, he now be- 
came conscious of being under the strongest possible obligation of 
proclaiming what he had seen, at the greatest number of different 
places. The intensity of his desire to serve Jesus Christ corre- 
sponded exactly to the fanatic zeal he had displayed in the interest 
of his old religious belief. That was the natural and obvious train 
of thought which was aroused in the apostle's mind by the vision 
of the risen Christ. It may be that he either believed he heard or 
actually did hear such words as we find in Acts xxvi. 14 ff. But 
even if that was not the case, he could not have failed to arrive at 
the same conclusion for himself. 

To many Christians such an explanation will seem to rob the 
apostolic office, the highest office which the Church has ever known, 
of its supernatural character. For Saint Paul evidently learned 
that he had been chosen to represent Jesus Christ as apostle in a 
manner very similar, if not entirely identical, to that in which every 
true minister of to-day must become assured of being called not by 
men only, but first of all by Jesus Christ. We are too prone to 
read the past in the light of the present time. Because we are sure 
that we should overwhelm the first apostles with honors, if they 
should enter into our midst, we presume that the attitude of the 
first Christians and even of non-Christian people towards them has 
been essentially the same, and that this mental attitude found ex- 
pression in stately ceremonies. We overlook the fact that the real 
halo of the apostle's office consisted in the dangers, hardships, and 
persecutions which they had to undergo, not only on the part of the 
heathen and Jews, but also on the part of other Christians. The 
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harvest was enormously great, and laborers were exceedingly scarce. 
The first Christians, therefore, could not insist on any ceremonies, 
but any one who was able to do the work of an apostle could at any 
time he wished enter upon the career of an apostle. That means 
exactly what has been stated several times before, that the apostles 
of the early Church were itinerant preachers, and that all itinerant 
preachers were apostles. 

It has, accordingly, to be demonstrated that even in the New 
Testament the title is actually applied to other itinerant preachers 
besides the Twelve and Saint Paul. That is indeed easy enough. 
Barnabas, for instance, in Acts xiv. 14 is called an apostle. The 
words in question are : "The apostles Barnabas and Paul," where 
as in Acts xiii. 1-3, Barnabas is named even before Paul. That 
Barnabas was generally recognised as an apostle of Christ is further 
confirmed, Gal. ii. 9, where the representatives of the original 
apostles gave the right hands of fellowship not only to Saint Paul, 
but also to Barnabas, and, consequently, acknowledged in a formal 
manner that they both were apostles of the Gentiles. Moreover, 
1 Cor. ix. 6, Barnabas is named by Saint Paul himself in such a 
way as to imply that he was an apostle as well as Saint Paul the 
apostle. Barnabas is Joseph Barnabas, a Levite of Cyprus, men- 
tioned in Acts iv. 36, and is possibly identical with Joseph Barsab- 
bas of Acts i. 23. The latter was one of the two men whose names 
were proposed as candidates for the office which had been deserted 
by the traitor. According to Acts ix. 27 and xi. 25, it was Barna- 
bas who acted as Saint Paul's sponsor, or who, to use a modern 
phrase, discovered him. Whether that is correct is, however, 
doubted by some, because it is difficult to harmonise it with the 
above discussed statements of the Epistle to the Galatians. But 
it nowhere appears that Barnabas was invested by the Twelve with 
anything like apostolic authority, previous to Gal. ii. 9, although 
he may have come very near to being numbered with them. All 
we learn is that he was a very generous man and possessed the gift 
of preaching, although not to such a degree as Saint Paul. He be- 
came an apostle because as a preacher of the gospel he was not 
satisfied with staying permanently at Antioch, but like Paul pre- 
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ferred to lead a wandering life and for quite a time did so in com- 
pany with Saint Paul. 

Rom. xvi. 7, two other apostles, Andronicus and Junias, are 
named. The verse reads: "Salute Andronicus and Junias, my 
kinsmen and fellow-prisoners, who are notable among the apostles, 
who also were in Christ before me." The phrase "who are notable 
among the apostles " indicates that there must have been quite a 
number of apostles, besides the Twelve, Saint Paul, Barnabas, 
and these two otherwise entirely unknown men. Gal. i. 19, James 
the Lord's brother is mentioned as one of the apostles, although 
his name does not occur as one of the Twelve. According to 1 Cor. 
ix. 5, several of the brothers of the Lord must have been engaged 
in apostolic labors. 1 Thess. ii. 6, the writers of that epistle call 
themselves apostles. Cap. i. 1, Paul, Silvanus, and Timothy are 
enumerated as the joint authors. The conclusion is that Silvanus 
and Timothy were also apostles. The plural in the first passage 
does certainly not refer to Saint Paul alone. For shortly after- 
wards, 1 Thess. ii. 18, it reads: "We wished to come to you, I 
Paul even both once and twice." Lightfoot refers also to 1 Cor. 
xv. 6-8, as rendering it probable that, even before Saint Paul's con- 
version, the Christian Church possessed more than twelve apostles. 
For in those verses a distinction is made between the Twelve and 
all the apostles. The words in question are: "He appeared to 
Cephas, then to the Twelve, then he appeared to more than five 
hundred brethren at once . . ., then he appeared to James, then to 
all apostles ; last of all he appeared also to me." 

That the door to the apostolate stood wide open to all who had 
the intellectual qualities of an apostle is finally emphasised by the 
phenomenon of false apostles even in the New Testament Age. 
Lightfoot remarks with regard to them : 

' ' It may be added that only by such an extension of the office could any foot- 
ing be found for the pretensions of the false apostles, 2 Cor. xi. 5, 13, Rev. ii. 2. 
Had the number been definitely restricted, the claim of these interlopers would 
have been self -condemned." 

Paul writes in 2 Cor. xi. 13 : 
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' ' Such are false apostles, deceitful workers, transforming themselves into 
apostles of Christ." 

And in Rev. ii. 2 we read : 

' ' Thou hast tried those who say they are apostles and are not, and found them 
liars." 

The inference is that there must have been a rather great 
number of false apostles, which in turn implies that also the true 
apostles were numerous. Moreover, the very existence of false 
apostles proves definitely that there was in the Apostolic Church 
no board of Church-officials by whom men were licensed to travel 
as apostles. For such a board would, in the first place, have been 
very careful in selecting proper candidates, and would, in the sec- 
ond place, have promptly revoked such a license if an apostle 
should have afterwards become unworthy of his high calling. False 
apostles in the Apostolic Church can only be explained on the sup- 
position that any one could become an apostle if he saw fit to do 
so, without asking for anybody's consent or approval. 

These conditions still prevailed at the time when the Didache 
was written. Chapters XI and XIII of that book treat of apostles, 
prophets, and teachers. The first paragraph lays down the gene- 
ral principle as to the attitude of the congregration with regard to 
those men : 

"Whosoever shall come and teach you all these things aforesaid, receive him. 
But when he that teaches turns about and teaches another doctrine so as to destroy, 
do not listen to him ; but if he shall teach so as to increase righteousness and 
knowledge of the Lord, receive him as the Lord." 

Then follow, in Chap. XI, special instructions concerning the 
reception and treatment of apostles and prophets and Chap. XIII 
of prophets and teachers. 

In these chapters it is clearly seen that, at the time when the 
Teaching of the Twelve Apostles was written, the apostles were 
still itinerant preachers, and even more so than in the Apostolic Age, 
for they were not permitted to stay longer at the same place than 
two days at the utmost. The prophets, on the other hand, were 
settled preachers. The apostolate as well as the office of prophet 
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and teacher could still be entered into without any formality. The 
congregations were indeed entitled and obliged to judge all that 
pretended to be apostles and prophets. But they were judged not 
on the strength of credentials they might have been able to offer, 
but on the strength of their teaching and conduct ; and everybody, 
without exception, who was found teaching the same doctrine 
that was contained in the Teaching of the Twelve Apostles was to 
be received "as the Lord." 

The importance of this testimony, in confirmation of what we 
have learned from the New Testament, is very great and has to be 
considered the greater the younger the Didache shall prove to be. 
At present, the authorities are inclined to make it a rather late 
writing. Harnack, for instance, attempts to show that the book 
was composed somewhere between 135 and 165 A. D. While I 
personally am of the opinion that the Didache belongs to the Chris- 
tian literature of the first century, and that just on account of such 
precepts as those concerning apostles, prophets, and teachers, I 
am well pleased with accepting the year 150 as the date of its birth. 
That would definitely prove that for over one hundred years the 
apostolate and the episcopate were two entirely different offices, 
which existed side by side and had each its separate task. The 
force of this conclusion would in no wise be weakened, if we had to 
admit that the Didache belongs to the first century of the Christian 
era. For the apostles of this book are certainly not the apostles of 
the New Testament, but successors of them. 

The doctrine of Apostolic Succession is accordingly not sup- 
ported by our sources of the history of the Apostolic Age. It has 
to be considered rather as a later attempt to explain the fact that 
the episcopate gradually superseded and assumed the functions of 
the apostolic and prophetic offices in addition to its own preroga- 
tives. If there ever was anything like Apostolic Succession, in the 
sense that the first apostles appointed those who were to succeed 
to their office and authority, the successors of the first apostles 
must be recognised, not in the bishops of the first generation of 
Christians, but in the apostles of the second generation, etc. 

But the result of this investigation is still more decisive. For 
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it is evident that even in the line of apostles there existed nothing 
like Apostolic Succession in the Catholic meaning of that term. 
The first apostles did not appoint those that were with them and 
after them to do apostolic work. The only rule was the inner call- 
ing. Whosoever gained in any way the conviction that God and 
Jesus Christ desired him to be an apostle, could go forth preaching 
the gospel and assuming the title of apostle. The Christian con- 
gregations were obliged to respect such self-appointed apostles, 
provided their teaching was not destructive of what, according to 
the Didache, the Twelve Apostles had taught, and their behavior 
not opposed to the rules of apostolic conduct as stated in that 
book. On these conditions, any itinerant preacher was entitled to 
exercise the authority of an apostle and demand the same honor 
as would have been accorded to the Lord himself. 

But it must be asked why the apostolate disappeared, ap- 
parently all at once, without leaving the slightest trace of its exist- 
ence beyond the age of the New Testament and the time to which 
we are referred by the Didache. The date at which it has become 
extinct is entirely unknown. That much, however, is sure, it can- 
not have continued to exist very long after the first appearance of 
the Teaching of the Twelve Apostles. For in that case Christian 
apostles would be mentioned in later writings, and the more so, 
if the Didache was compiled after the middle of the second cen- 
tury. In order to discover the original cause which produced an 
evidently sudden and universal abolition, or discontinuance, of the 
apostolate, till it was revived, by the Protestant Evangelist of the 
nineteenth century, we must return to the Apostolic Age and the 
apostle Paul, who in all probability has to be held responsible for 
having undermined his own office. 

Saint Paul preached the gospel without accepting any material 
compensation. That is a well-established fact, mentioned in quite 
a number of passages both in the Acts and in his own Epistles. 
Acts xx. 33-34, in the course of his farewell-address to the elders 
of Ephesus, he is made to say : 

"I have coveted no man's silver or gold or apparel. You yourselves know 
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that these my hands have ministered unto my necessities and to them that were 
with me." 

He further writes : 

"I have preached to you the gospel of God gratuitously." (2 Cor. xi. 7.) 

"You remember, brethren, our labor and travail. For working night and day 
in order not to become a burden to any of you, we preached unto you the Gospel 
of God." (1 Thess. ii. 9.) 

"We did not eat any man's bread for nought, but wrought with labor and 
travail night and day that we might not be chargeable to any of you." (2 Thess. 
iii. 8.) 

" Have we not power to eat and drink? Have we not power to take along a 
sister as wife ? Even as the other apostles and the brothers of the Lord and Ce- 
phas? Or have only I and Barnabas not power to abstain from working ? " (1 Cor. 
ix. 4-6.) 

Only on rare occasions the apostle seems to have accepted 
gifts from Christian friends. 

In order to follow his apostolic mission in such a way, Saint 
Paul had both to remain single and to engage in manual labor 
wherewith to earn a living. He did that in his capacity as a tent- 
maker. As such he worked, for instance, at Corinth with Aquila 
and Priscilla, as is related Acts xviii. 1-3. The passages quoted 
above, however, indicate at the same time quite distinctly that not 
Saint Paul alone worked at a trade, while doing missionary work, 
but that his companions and colleagues followed his example. Of 
Barnabas, this is stated in the above-cited passage. Besides, the 
first person plural in the two passages from the Epistles to the 
Thessalonians renders it highly probable that Silvanus and Timothy 
did the same. We have therefore to assume that the Gentile 
Christians came to consider such a mode of existence as becoming 
a true apostle. 

The original apostles and the apostles among the Jews in gen- 
eral did not conform with Saint Paul in this respect. They were, 
as far as we are able to judge, without exception, married, took 
their families with them on their missionary expeditions, and sup- 
ported themselves as well as their families by what they received 
in return for their missionary work from those among whom and 
for whose benefit they labored. Their energies and abilities were 
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all concentrated upon preaching the gospel. This is stated quite 
plainly and unmistakably in i Cor. ix. 4-6, which has been given 
above in full. The questions asked by Saint Paul undoubtedly 
imply that the other apostles and the brothers of the Lord and 
Cephas ate and drank at the expense of their converts, that they 
travelled accompanied by their wives, and that they forbore doing 
manual labor. 

This difference led to important results. Saint Paul had in- 
deed from the very beginning chosen the wider field, inasmuch as 
he did not confine himself to his own countrymen. This advantage 
over the original apostles, however, was immensely increased by 
his serving as apostle gratuitously. It is of course much easier to 
convince and convert people when the preacher does not make any 
demands upon their purses, but asks alone for their mental assent 
to the new doctrine, than when one has to rely from the very first 
moment on the willingness of his would-be disciples to make sacri- 
fices for the support of the teacher. The combination of these two 
factors explains why Saint Paul was so infinitely more successful 
in spreading belief in Jesus Christ than the original apostles, so 
that he was in a position to boast: "I have labored more abun- 
dantly than they all." 

But why did the Twelve not adopt the same method ? They 
had in their youth all become inured to some kind of manual labor 
and might even as fishermen have found remunerative occupation 
as easily as Saint Paul in numerous cities along the shores of the 
Mediterranean Sea. The simple answer is that they refrained from 
imitating Saint Paul because the great apostle of the Gentiles was 
wrong in that respect, and because they felt in conscience bound 
to obey an implicit command of their Lord. Saint Paul himself 
has proved convincingly, 1 Cor. ix. 7-14, that the way of the Twelve 
was right. It was right, in the first place, on the ground of com- 
mon sense. The apostle proposes the question : 

"Who ever serves as soldier at his own expense? Who plants a vineyard and 
does not eat of its fruit? Who tends a flock and does not eat of the milk of the 
flock ? " 
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He further quotes, in support of the position taken by the 
Twelve and their co-workers, the Old Testament precept : 

"Thou sbalt not muzzle the threshing ox." 

Therein he finds, in accordance with the allegorical method 
of Scripture explanation in vogue among his Jewish teachers, a di- 
rect reference to the apostles of Jesus Christ. He asserts that it is 
only just and proper on the part of those to whom the gospel is 
preached to show their gratitude and recognition by offering mate- 
rial gifts in return for the spiritual gifts which they receive. He 
also calls attention to the universal custom that priests were en- 
titled to a portion of all the sacrifices presented at their shrine. 
But, what is by far the most important argument, he states that 
the apostles of the Jews were obeying a commandment of Jesus 
Christ in relying for their support on those to whom they preached. 
For verse 14 we read : 

" The Lord commanded those that preach the gospel to live of the gospel." 

The commandment of the Lord to which Saint Paul refers is 
preserved, Matt. x. 9-10: 

" Provide neither gold nor silver nor brass in your purses nor a scrip for your 
journey neither two coats nor sandals nor a staff. For the laborer is worthy of his 
food." 

These words are sometimes misinterpreted. They are imme- 
diately preceded by the other precept : "Gratuitously you received, 
gratuitously give." It is, therefore, imagined that the objects of 
the two verbs "receive" and "give" is the gospel. But there is 
not the least reason to be discovered why in this case the general 
rule should not be applied, namely, that a word or idea left to be 
understood has to be implied from what directly goes before. The 
immediately preceding sentences are : 

" Heal such as are sick, cleanse lepers, raise dead persons, cast out devils." 

Accordingly, that which the disciples had received and were 
to give gratuitously was the art and power of healing diseases. 
Such a commandment must indeed be considered as very proper 
and even necessary. For that power might have tempted them to 
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neglect their apostolic work and turn to acquiring material wealth. 
People have always proved willing to pay any price for having 
their health restored. As far as the apostles were physicians they 
had to work gratuitously, but as far as they preached the gospel 
they were laborers worthy of their food, which, as a matter of 
course, comprised all the necessities of life. 

Saint Paul, on the other hand, did not conform to the com- 
mandment of Jesus Christ and of common sense, but followed 
rather the example of his old teachers, the Scribes, or Rabbis. 
For the fact that he was a tent-maker must not lead us to the con- 
clusion that he became the greatest apostle of Christ in spite of be- 
ing simply a journeyman. The Apostle was in the first place a 
scholar, and it was in his capacity of divinity student that he also 
made tents. It was a universally recognised rule among the Scribes, 
not to accept remuneration for their teaching, but to make a living 
in some other way. Talmud and Midrash, the old Jewish commen- 
taries of the Pentateuch, contain a number of sentiments to that 
effect. There occur, for instance, such passages as : 

' ' Wisdom forsakes him to whom it serves as a means of making money. 
' ' Scholarship which is not united with manual labor does not last and leads to 
sin. 

"Pay attention, besides to theology which you love, also to a trade." 

Wiinsche, a scholar who has contributed explanations of pas- 
sages in the first three Gospels from Talmud and Midrash, and 
from whose book the just cited maxims have been borrowed, says 
in addition : 

' ' The renowned teachers of the Law, in order to gain a livelihood, followed 
either a trade or were engaged in agriculture or commerce or even did the work 
of a common day-laborer." 

In imitating the example of the Scribes rather than the pre- 
cedent set by Jesus himself and his original apostles, Saint Paul 
was controlled by motives which, notwithstanding all respect due 
to the great apostle, are not entirely creditable to him as Christian. 
For he himself tells us that he was guided therein by personal am- 
bition. He wished to perform an opus supererogatum, to have 
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something to boast of as against the original apostles. His words 
to this effect are found i Cor. ix. 15-18 and cannot be misunder- 
stood. 

" It would be better for me to die than that anybody should make my glorying 
void. For when I preach the Gospel, I have no matter for glorying. For a com- 
pulsion lies upon me. For woe is unto me, if I should not preach the Gospel. For 
when I do this as a volunteer, I have a reward, but when not as a volunteer, I am 
entrusted with a stewardship. What is now my reward ? That in preaching the 
Gospel I render the Gospel free of charge so as not to use my power in the Gospel." 

However mildly we may be inclined to state the case, we cannot 
exonerate Saint Paul from the odium of having in this question 
been impelled by a not Christlike desire of proving himself to be a 
greater apostle than the personal disciples of Jesus, "the more 
than apostles," as he calls them, not without some bitterness, 2 
Cor. xi. 5. 

There is still another consideration which made Saint Paul 
anxious not to become dependent upon his congregations, but to 
remain "free from all men." He explains this in 2 Cor. xi. 8 ff., 
where he first states that he did not accept any compensation for 
his apostolic work in Achaia. The reason was not that he loved 
the Christians of that province less than the brethren of Macedonia, 
but, as he says, verse 1 2 : 

"I do this and shall do this, in order to cut off the base of supplies from those 
who want a base, that wherein they boast they may be found even as we." 

He then proceeds to stigmatise his opponents as false apos- 
tles, deceitful workers, etc. His intention in preaching the gospel, 
without living of the gospel, was, consequently, to render it impos- 
sible for promoters of Judaistic tendencies to work where he had 
preached. For, in view of Saint Paul's apparently absolute unselfish- 
ness, they, having been taught to expect a decent living in return 
for their apostolic labors, could not fail to appear in the eyes of 
Saint Paul's disciples as greedy and covetous persons, not deserv- 
ing the name of apostles. The apostle of the Gentiles did not ap- 
ply this test openly and directly to the original apostles, but he 
came very near doing so, and must undoubtedly have rendered it 
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very unpleasant for them to call on congregations which he had 
founded, and where his type of an apostle was recognised as the 
only true one. The companions and followers of the Twelve were 
entirely barred from access to Pauline, that is, to Gentile, Christian 
congregations, and that again came very soon to mean, from access 
to Christian congregations outside of Palestine in general. 

That those men did not give up the fight without a struggle, 
but in turn attacked Saint Paul even more vehemently than ever 
before, questioning his apostolic title as well as the soundness of 
his doctrine, is quite clear and abundantly attested by Saint Paul's 
own Epistles. The apostle of the Gentiles, however, carried the 
day. The question of the propriety of receiving pay for apostolic 
work was of course only a side-issue in that struggle between Saint 
Paul and his Judaistic opponents. For, as we have seen, he him- 
self admits expressly the justice of their claims in this respect. 
But the self-supporting method of Saint Paul and his followers 
proved a very effective means of overcoming their adversaries who 
were bent on establishing the authority of the Jewish Law in all 
Christian congregations. In that war Saint Paul undoubtedly rep- 
resented the greater truth. But inasmuch as the end does not jus- 
tify the means, it must be doubted whether Saint Paul acted wisely 
in compelling himself and others either to live as he did or to cease 
performing the work of apostles. 

That Saint Paul's example prevailed, although with a slight 
modification, appears clearly from the precepts of the Didache con- 
cerning the support of apostles and prophets. Chap. xi. we read : 

' ' Every apostle who comes to you shall be received as the Lord. But he shall 
not stay longer than one day If it however be necessary, he may stay also the 
second day. But if he remains three days, he is a false apostle. But when the 
apostle departs he shall accept nothing except bread till when he reaches his night- 
quarters. But if he asks for money he is a false prophet." 

The apostles of the Didache are evidently celibates. That is 
indeed not expressly stated, very likely, because it was at that time 
unnecessary to do so, as everybody took it for granted that an 
apostle could not be married. Still, the precepts given are of such 
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a character, as to leave no room for doubt on this point. They are 
absolutely silent as to wives of apostles. Besides, a man who was 
not allowed to stay longer at one place than two days at the utmost 
and who had to be contented with an existence allowing him only 
the barest necessities could not think of taking with him a sister as 
wife, not to speak of his children. Travelling in those times was 
as a matter of fact connected with greater hardships than to-day. 
If we, accordingly, have to admit that the apostles of the Didache 
must have been unmarried men, we have to recognise in them not 
successors of the Twelve who were married, but successors of Saint 
Paul and Barnabas who were unmarried. 

There is, indeed, a difference between the apostles of the 
Didache and Saint Paul. The latter supported himself with his 
own hands, whereas the former had their wants supplied by the 
congregations to which they came in the course of their wanderings. 
In this respect they might rather seem to be successors of the 
Twelve. But the proper explanation of this circumstance is to be 
found in the following consideration. The way of Saint Paul was 
specifically Jewish and is hardly met with in any other nation. It 
was certainly utterly foreign to Greek and Roman customs and 
ideas. Among the Greeks and Romans, teaching was a highly 
honored profession, and all free teachers were paid for their ser- 
vices. Therefore, if among the Christians in the Roman Empire 
the type of apostleship, represented by the original apostles, had 
been regarded as the true apostolic type, the later apostles would 
have become comparatively well-paid men. But as not the method 
of the original apostles, but that of Saint Paul served as standard, 
the actual condition in which we behold the apostles of the Didache 
has to be considered as a compromise between Greek ideas and 
customs on the one hand, and the influence of Saint Paul's ex- 
ample on the other. The Greeks and Romans did not believe it 
proper and advisable for teachers to engage in manual labor. They 
regarded teaching in itself as well as the preparation it requires as 
sufficient work for one man and were more than willing to support 
efficient teachers. But they also knew that Saint Paul had insisted 
on not accepting pay of any kind from his disciples. The result of 
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these antagonistic influences was the rule that apostles were under 
no condition to receive pecuniary compensation, but that they were 
only entitled to enjoying the hospitality of a congregation for two 
successive days. 

It is sometimes said that the early Christians were compelled 
to take such radical measures in order to get rid of false apostles. 
If that were really the case, they have indeed succeeded in render- 
ing it impossible for hirelings to play the part of an apostle. 
But they achieved this only by excluding at the same time all true 
disciples of Christ from that important office. No self-respecting 
man could, for any length of time, submit to being driven from 
place to place like a fugitive and vagabond. There were many 
Christians in that age who imagined the state of celibacy to be su- 
perior to that of marriage, from a religious point of view, and who 
viewed asceticism as the perfection of Christ's morality. But even 
such people preferred to seek a place of refuge in a desert, instead 
of subjecting themselves to the incessant criticism of their charac- 
ter and motives by strangers. Moreover, those radical measures, 
if designed to prevent the rise of heresies, have proved absolutely 
ineffectual. For it is a well-known fact that the history of the 
Christian Church during its first centuries is to a very great extent 
a history of false doctrines, which are usually summed up under 
the common name of gnosticism. Nowadays the danger of hire- 
lings entering the service of the Church is certainly greater than 
ever. For ministers of the gospel are highly respected in society 
and receive in many cases large salaries. But the idea of decree- 
ing that no preacher should henceforth be paid for his services, so 
as to offer no attractions to those whose only object in life is mate- 
rial wealth, would justly be regarded as ridiculous. 

That the early Christians thought in this respect just as we 
think, is directly confirmed by Chap. XIII. of the Didache. It 
reads : 

' ' Each true prophet who desires to settle among you is worthy of his food 
All the firstlings now of the products of the wine-press and threshing-floor, of oxen 
and small cattle thou shalt take and give to the prophets. For they are your high 
priests. . . . When you bake bread, take the first and give according to the com- 
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mandment. Likewise when you open a jar of wine or of oil, give the first part to 
the prophets. Of money, however, and of clothing and of all kind of property take 
the first part, as much as appears proper to you, and give according to the com- 
mandment." 

These words clearly show that the tendency of the early Greek 
and Roman Church has been properly denned above. The com- 
mandment which Jesus Christ had given for the benefit of his 
apostles was known and obeyed in its widest sense. The food of 
which the laborer is worthy comprises everything, as new wine, 
grain, calves, bread, wine, oil, money, clothing, and all other things. 
But the men who received all that are not the apostles, but the 
prophets, not the itinerant, but the settled preachers. Surely such 
an arrangement could not have for its end the suppression of false 
apostles. For nothing prevented them from becoming prophets, 
instead of apostles. The example of Peregrinus Proteus, in Lu- 
cian's satire on the Death of Peregrinus, clearly establishes that 
fact. The hero of that story became a Christian prophet (§ n) 
and as such acquired in a short time great riches (§ 13). Yet he 
certainly was an unmitigated fraud and hireling. The absolutely 
illogical and irrational arrangement as far as the apostles are con- 
cerned, can therefore only be accounted tor on the supposition that 
Saint Paul's example and not that of the original apostles was ac- 
cepted as obligatory by the Gentile Christians. The great apostle 
of the Gentiles is, therefore, to be held responsible for having un- 
dermined and destroyed the apostolate of the Christian Church. 

It is not our task to define what blame is to be ascribed to 
Saint Paul in this matter. We started with the intention of dis- 
covering the relation in which he stands to the Apostolic Succes- 
sion. It has, as I hope, been demonstrated that the present Church, 
as the Church of the Gentiles, was not founded by the Twelve 
Apostles, but by Saint Paul and his companions. If, therefore, 
the first bishops and deacons of our churches were really ordained 
by an apostle, that apostle did not belong to the circle of the 
Twelve, but was either Saint Paul or one of the numerous other 
Gentile apostles. Accordingly, we do not possess the least right 
to call them successors of the Twelve, because neither Saint Paul 
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nor his assistants were successors of the Twelve. But even if it 
could be proved that the first Gentile bishops and deacons were 
ordained by the Twelve, that act would in no way make them suc- 
cessors of the Twelve. For the apostles both of the Foreskin and 
of the Circumcision were succeeded by other apostles and would 
have been succeeded by such up to the present time, if Saint Paul 
had not rendered that impossible by compelling his successors to 
serve without recompense. 
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